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Again, Roman Catholics are further accused 
of believing, that when the bread and wine cease 
to exist at the words of consecration, it is not 
merely the body and blood of Christ which be- 
come present in their place, but Christ himself, 
whole and entire, which is there upon the altar. 
This is a great difference. Christ is not mere 
body and blood. There must be his human soul, 
and still more, there must be the Divinity itself, 
the very essence of the Divine nature, the very 
substance of God himself. It takes all this to 
make up " Christ, whole and entire." Accord- 
ing to this view of transubstantiation, Roman 
Catholics are charged with believing, that when 
the priest speaks the words of consecration, over 
the bread, that bread is actually turned into 
God!! 

And as if to convict Roman Catholics of hold- 
ing the utmost degree of absurdity that could be 
imagined, they are charged with believing that 
all this is true of each crumb of the bread by 
itself ; and that not only at the time of the cele- 
bration of Mass, but that this continues so in 
any particle that remains after Mass is over ; 
so that if the smallest crumb fall on the 
ground, into the dust of the priest's feet, and lie 
there until next day, that crumb, lying in the 
dust, is " Christ, whole and entire !" It is not 
merely a particle of the body of Christ ; it is 
Christ himself, whole and entire ; Christ him- 
self, his whole body, his whole blood, his human 
soul, his Divine substance, all lie there in the 
dust, under the appearance of a crumb ! Such 
is what Roman Catholics are commonly 
charged with believing ; and not only so, but 
they are accused of holding that every one who 
does not believe every word of the above, is ac- 
cursed. 

Now, we trust that there are multitudes of 
Soman Catholics whose sense and reason, to say 
nothing of their knowledge of Scripture, and their 
reverence for Jesus Christ our Lord, keep them 
from believing such things as these. And we 
earnestly and indignantly protest against such a 
belief being charged against any individual who 
does not really believe it ; of which each man 
knows best himself whether he believes it or 
not. We earnestly invite Roman Catholics to 
consider whether they do indeed believe these 
things ; and if their conscience testify to them that 
they do not, we entreat them to take this Oppor- 
tunity of setting themselves right with Pro- 
testants, by letters directed to the Editor of this 
paper, stating that they do not believe these 
things. Surely Roman Catholics ought to wish, 
that Protestants should rightly understand what 
they really believe. 

There are other accusations founded on the 
charge of transubstantiation. As for instance, 
that they worship the consecrated bread as if it 
were God ! giving it the same worship of Latria 
which is due to the true God. Again, that they 
worship with Divine worship that very thing 
which they eat with their mouths. 

But we must proceed with some other 
charges. 

They are often accused of idolatry, and that 
of the highest kind. 

They are accused of worshipping the Virgin 
Mary. 

They are accused of praying to her. Not 
merely of asking her to pray for them, but of 
praying to her, and also to saints and angels. 

They are accused of making her a mediator 
and a saviour ; and of attributing to her all that 
the Scriptures attribute to Christ. 

They are also accused of saying that all be- 
lievers in Christianity, except themselves, shall 
be damned for ever. 

Roman Catholics are also very commonly 
accused of holding many doctrines and opinions, 
which (if they really did believe them) would 
make it very hard, or almost impossible, for Ro- 



man Catholics to be loyal subjects of our Queen, 
or honest men in their dealings towards others. 
Thus, they are accused of believing, that if the 
Pope should order them to rebel against the 
Queen, it would be their duty to God to turn 
rebels. And they are accused of believing that 
faith is not to be kept with heretics or Pro- 
testants ; and that any promises or oaths made to 
Protestants are not binding. 

How greatly we might increase our list of 
charges! but we stop here for the present. 
These are enough to make a beginning towards 
putting matters on a better and more hopeful 
footing between the two parties. 

These are dreadful charges to bring against 
men : and great mischief must follow if they 
are not properly treated. Protestants who be- 
lieve that Roman Catholics really hold these 
things, will, of course, be exasperated against 
them. Roman Catholics who feel that these 
things are unjustly charged against them, will be 
exasperated against those who make these 
charges. A country cannot prosper — cannot be 
at peace — whose children thus learn to hate one 
another. 

Is it not a noble and a useful undertaking to 
seek to clear up misconceptions where they 
exist, and to take away hatred where it should 
not exist? Is not this to serve our country, and 
to promote its peace ? 

We are ourselves convinced, that there are 
multitudes of Roman Catholics, in every rank 
of society, from the highest to the lowest, who 
reject many or most even of the things charged 
on Roman Catholics. Their reverence towards 
Christ keeps them from what is dishonouring to 
him ; and their integrity and good faith keep 
them from what is false and treacherous towards 
their fellow-men. 

We have often heard Roman Catholics deny 
that they hold such things, and we have ever 
accepted their denial with confidence and plea- 
sure. We trust that any Roman Catholic, who 
feels guiltless of any of the charges we have 
mentioned, will not feel hurt at our stating those 
charges in our pages. We believe that numbers 
of Roman Catholics are anxious for a fair 
opportunity of denying and repudiating such 
doctrines ; and we desire only to give them this 
opportunity. We are prepared to accept such 
denials with a generous confidence ; and we 
invite Roman Catholics to come forward and 
clear themselves of whatever they do not really 
hold. Above all others, we invite the Roman 
Catholic priesthood to come forward openly, and 
disclaim whatever they think is unjustly charged 
on their religion, and we place our pages at their 
disposal for the purpose. 

We are prepared to believe every one who 
says that he does not hold any false or wicked 
doctrine which has been attributed to him, and 
to rejoice in the belief. Still it may be our duty 
to discuss with him whether his church holds it 
or not. While we believe him affirming that 
he does not hold it, it may be our duty to show 
that his church does hold it ; that the highest 
authorities of his church, those authorities 
which are most certainly infallible, if there be 
any infallibility in it, have actually decided in 
favour of what he denies. 

It is probable that this, more than anything 
else, has led to the undistinguishing charges 
made by some Protestants against all Roman 
Catholics, of holding doctrines that are dis- 
honouring towards Christ and wicked towards 
men. These Protestants see such things decreed 
by authorities in the Church of Rome, which 
authorities they suppose all Roman Catholics 
must hold to be infallible. And from this they 
conclude, that all Roman Catholics do believe 
all the things that have been thus decreed. But 
these Protestants are greatly mistaken, and in 
many ways. There are many and various 



opinions in the Church of Rome about what 
authority or decision is infallible. Oftentimes, 
when Protestants bring forward an authority 
which they suppose to be admitted as infal- 
lible, great numbers of Roman Catholics will 
say, and say truly, that they do not consider 
that authority infallible. And though the 
authority produced be such as they would gene- 
rally believe to be infallible, yet when they find 
it pronouncing decrees plainly contrary to Scrip- 
ture, and to the sense of right and wrong, they 
look for some distinction to show that it did not 
act infallibly in that case. And even when no 
such distinction can be found, as in the case of 
the Council of Trent, which all Roman Catholics 
are expressly bound to believe, by the Creed of 
Pope Pius IV., yet, even in that case, there 
are numbers of Roman Catholics who would 
maintain their reverence to Christ, and their 
good faith and good feeling to men, at all hazard 
to the doctrine of infallibility. How many 
Roman Catholics are there in Ireland who know 
all the things that the Council of Trent has de- 
creed, all the curses that it has pronounced? 
And if they do not even know of these things, 
how can they be charged with believing them ? 

This we believe to be the true reason why so 
many charges have been brought against Roman 
Catholics in general, which so many Roman 
Catholics feel to be false as applied to them- 
selves. But we desire them to consider whether 
they can be blameless, while they do not take 
pains to set themselves right. We offer them 
now the opportunity of doing so ; and we entreat 
and adjure them, by their regard to their own 
character, and by the love they bear to their 
country's peace, to vindicate themselves in our 
pages, to consider the charges that we have stated, 
and to say whether they believe these things, or 
whether they would admit any authority as in- 
fallible which pretends to decree such things. 
We look for their answer with anxiety and 
with hope. 



THE IMMACULATE CONCEPTION. 

In our first number we promised to give some 
documents, showing the progress of the contro- 
versy in the Church of Rome, about the question, 
whether the Blessed Virgin Mary were con- 
ceived subject to original sin, the question about 
which the present Pope wrote the letter which 
we gave in that first number. 

We wish to go as far back as we can with this 
history ; but we cannot find so much as any men- 
tion of the immaculate conception before the 
year 1139 or 1140. About that time a feast 
had been introduced in the Church of Lyons, in 
France, in honour of the immaculate conception. 
This seems to have been the first time such a 
thing had ever been heard of in the Catholic 
Church. 

The famous St. Bernard, whom Roman Catho- 
lics call " the last and greatest of the Fathers," 
on hearing of this, wrote a letter to the Church, 
of Lyons (Epistle, 174), in which he says, " We 
can never enough wonder that some of you could 
have the boldness to introduce a feast which the 
church has not the least knowledge of, which is 
neither supported by reason nor backed by any 
tradition." He says that this feast was founded 
on an " alleged revelation, which is destitute of 
adequate authority" (ib., p. 391) ; he asks, " How 
can it be maintained that a conception which 
proceeds, not from the Holy Ghost, but rather 
from sin, can be holy ? or how could they con- 
jure up a holy day on account of a thing that is not 
holy in itself?" He says this feast "either ho- 
nours sin, or authorizes a false holiness."* 



• Op. Vol. i., p. 390. Paris, 1839. 

" Unde miramur satis, quid visum fuerit hoc tem- 
pore quibusdam vestrum voluisse mutare colorem opti- 
mum, novam inducendo celebritatezn, quam ritus Eccle- 



20 



THE CATHOLIC LAYMAN. 



[Feb 



On this important letter, Du Pin, a very 
learned French Roman Catholic divine, says — 
" Thus it may be observed that St. Bernard had 
no very favourable thoughts of the immaculate 
conception of the Virgin Mary." 

This letter had great weight in many places ; 
but many churches, in various countries, adopted 
this new feast in spite of St. Bernard ; and so all 
Europe came to be divided about it. How bit- 
terly the two parties contended, we shall see pre- 
sently. 

Now, this was surely a case that called for the 
judgment of the infallible judge of controversy. 
Yet we cannot find that he interfered to settle it. 
For three hundred teaks he allowed both 
parties to fight it out between themselves. The 
Dominican Friars, established about the year 
1218, were all for St. Bernard ; the Franciscan 
Friars, established ten years sooner, were all for 
the new feast of the immaculate conception ; and 
these two orders spread the controversy over all 
Europe. 

The first attempt made to settle this question 
was at the Council of Basil, in the year 1439, 
just three hundred TEABs after the contro- 
versy arose. 

We take the following from the decree passed 
by the council in their 26th session (Labbe and 
Cossart, vol. xii., col. 622) : — " It is especially 
proper that there should be peace in questions about 
the holiness of her by whom peace was diffused 
throughout the world. Yet, up to this time, a diflfi- 
cnlt question has been made in various places, and 
before this holy council, about the conception of 
that glfirious Virgin Mary, the Mother of God, 
and the beginning of her sanctification : some 
saying that the Virgin herself and her soul, for 
some time or some moment of time, were actually 
subject to original sin ; others, on the contrary, 
saying that, from the beginning of her creation, 
God conferred upon her that grace in loving, by 
which, liberating and preserving that blessed 
person from the original stain, he redeemed her 
with a higher kind of sanctification, since the 
Most High himself would establish her, and the 
Son of God would mould her, that she might be 
bis mother upon earth." Having thus stated the 
controversy, and borne witness to its long con- 
tinuance, the decree says that they have consi- 
dered it fully and for many years, and they go on 
to settle it thus: — " We define and declare that 
that doctrine which asserts that the glorious Vir- 
gin Mary, Mother of God, by a singular preve- 
nient and operating grace of the Divine Spirit, 
never was actually subject to original sin, but 
was always free from all original and actual sin, 
both holy and immaculate, should be approved, 
beld, and embraced, by all Catholics, as being 
pious and agreeable to ecclesiastical worship, to 
Catholic faith, to right reason, and to Holy Scrip- 
ture, and that, for the future, it shall not be law- 
ful to any one to teach or preach to the con- 
trary." 

Was not the question settled now at last, after 
three hundred years of hard fighting ? Stop a 
moment! Hear the present Pope, in the letter 
which we published, saying — " This honour has 
not yet been decreed to the most Holy Virgin 
by the church and the Apostolic See !" How 
comes it that the question was not settled by that 
decree of the Council of Basil? Alas, the infal- 
lible judge seems to be subject to like passions 

site Descit. non probat ratio, non commendat aotiqua 
traditio?" ...... 

"Sed profertur scriptum supernse, ut aiunt, revela- 
tionis. Ipse mihi facile persuadeo ecriptis tahbtis non 
mover], quibus nee ratio suppeditare, nee certa invmi- 
tur favere auctoritas." . 

" Cum h«u ita se habeant. qusnam jam erit festirse 
ratio conceptions ? Quo pacto, inquam, aut sanctum 
uteretur conceptus, qui de spiritu sancto Don est, m- 
dicam depeccato est ? Aut festiw habtbttur, qui niinimt- 
wuictus est ? Libenter Gloriosa hoc houore earebic, quo 
vei peccatunt honorari, vel felt* videtur raduci aanc- 
titaa." 



and failings as ourselves. The Council of Basil 
and the Pope quarrelled with each other. The 
council thought that they were infallible, and the 
Pope thought that it was he that was infallible. 

Dr. Newman, the rector of the new Irish Ca- 
tholic university, says in his late book, published 
since he became a Roman Catholic, that the 
church has not settled who it is that is infallible. 
Bishop Milner (a Roman Catholic bishop in 
England about 35 years ago) says this question 
is yet in dispute among them (see his book, 
"End of Controversy," letter 12) j but he says 
all Catholics agree that a general council, with a 
Pope at its head, is infallible. But, alas, the 
Pope and the Council of Basil were quarrelling 
among themselves about who should be the great- 
est ! and so they could not agree. And the 
Pope refused to confirm the decree of the coun- 
cil ; and this council now stands in the list of the 
Church of Rome, as " Disapproved by the 
Pope," and, therefore, of no force at all. 

Now, the present Pope thinks that the decree 
of the Council of Basil was right, and should 
have been confirmed. The Pope of that day 
either thought so too, or he did not. If be did 
not, which Pope was right ? They cannot both 
be infallible if they thonght directly contrary to 
each other. But if he did think, with the pre- 
sent Pope, that the decree of the council was 
right, how could he refuse his consent from mere 
motives of personal pride and spite? Was this 
like " the Vicar of Christ on earth, speaking in 
ihe place of Christ?" Would Christ, then, 
have acted so himself in such a case ? 

How was the church the better then of having 
such an infallible judge ? Were matters any 
better about this controversy afterwards ? We 
shall see. 

The next important document on the subject, 
is a decree of Pope Sixtus the Fourth, dated 
about 44 years later — viz., in 1483. 

This Pope complains that, although " the holy 
Roman Church publicly and solemnly celebrates 
the feast of the undefiled and always Virgin 
Mary, and has appointed a special and proper 
office On account of it, yet some preachers of 
various orders, as we hear, in their sermons to 
the people, publicly, through various states and 
countries, have not blushed hitherto to affirm, 

and do not cease daily to preach " And 

what did they preach ? This Pope goes on to 
tell : here is what they preached — " That all those 
who hold or maintain that that glorious and im- 
maculate mother of God was conceived without 
stain of original sin, i>o sin mortally, or ark 
heretics." But this was not all. This Pope 
goes on to tell more of their preaching — " That 
those who celebrate the office of her immaculate 
conception, or who listen to the sermons of those 
who affirm that she whs conceived without stain 
of this kind, do sin grievously." 

We could have no better testimony of how bit- 
terly this controversy raged. Just imagine a num- 
ber of the preachers of the Church of Rome, in 
so many countries, all preaching publicly, that it 
was a mortal sin to attend on one of the au- 
thorized services of the Church of Rome ! Ro- 
man Catholics are often fond of finding out any 
differences or disputes that may exist in the 
Church of England and Ireland ; but did they 
ever hear of any of her preachers publicly preach- 
ing to the people, that it was a mortal sin to 
attend one of her services ? Yet Pope Sixtus 
says, that this had been long going on, and was 
then actually going on, in the Church of Rome, 
through so many states and countries ! Well 
might Pope Sixtus add, as he does, " From which 
preaching heavy scandals have arisen in the 
minds of the faithful ; and greater scandals are, 
with reason, feared to arise from day to • ay." 

Surely, if ever there was a case that called loudly 
for the infallible judge of the Church of Rome to 
interfere, and decide which side was right, this 



was the case. So Pope Sixtus seem* to have 
thought ; for he goes on to say — " Now we, wish- 
ing to obviate such rash darings, and the perverse- 
assertions and scandals which may thence arise 
in the Church of God, so far as it is givkn to 
us from on high." Nations attend ; and listen 
to him whom millions believe to be the Vicar ofi 
Christ on earth — the infallible judge of all con- 
troversies ! He of whom the Synod of Tburlea 
lately said, that he speaks in the person of Pe- 
ter, and in the name of Christ. Behold, he is 
now going at last to put forth the whole strength 
of his infallibility, and to settle this question, " so 

FAR AS IT IS GIVEN TO HIM FROM ON HIGH !" and 

what ie the result? What is the decree? Which 
side is right ? Are we not in breathless expect*- 
tion to learn ? Alas, for the disappointment ot* 
our expectations! Pope Sixtus merely goes on 
to forbid either party to say that the other is 
wrong, under pain of excommunication ; neither 
petrly may say that the other are heretics, c* 
sinful ! and why ? " Because," says Pope Six- 
tus, with all becoming gravity — " Because it ha* 
not yet been decided by the. Roman Church and: 
the Apostolic See!!!" Was not that a good 
reason to give for not then deciding it, when he 
was at the moment professing to settle the ques- 
tion "SO FAR AS IT WAS GIVKN TO HIM FROM OK 

high ?" Who is not tempted to exclaim, "Away 
with such an infallible judge !" If he can do no- 
better than this, in performance of his great pre- 
tensions and promises, he is no better than a 
shame and a reproach to Christ, whose vicar he 
pretends to be ; to the Church, whose controver- 
sies he pretends to settle ! This decree of Pope 
Sixtus may be found in the appendix of any of 
the authorized editions of the Council of Trent. 

And so the controversy went on, each party 
authorized to hold its own opinion, neither al- 
lowed to say that the contrary opinion was heresy 
or sinful. 

One more attempt was made to settle fbi* 
great question. And now there seemed to be 
hope ; for it was the tribunal which all Romas 
Catholics are bound to admit as infallible, » 
general council with the Pope at its head — The 
Council of Trent and the Pope. 

But after great discussion, that infallible tri- 
bunal came to the conclusion that all they could 
attempt to do, was to do nothing ! They passed 
a decree, affirming that all mankind were bora 
under original sin, and then they added to it- 
tins — " This Holy Council, however, declares; 
that it is not their intention to include in thift 
decree, where they treat of original sin, the 
blessed and immaculate Virgin Mary, Mother of 
God ; but that the constitutions of Pope Sixttst 
the Fourth, of blessed memory-, which it renews, 
are to be observed, under the penalties contained 
in those constitutions" (Session v.) — that is, the 
decree of Pope Sixtus, which we have given above. 
So that all the Council of Trent, and the Pope 
along with them, could do, was to renew the de- 
cree of Sixtus, leaving each party at liberty to 
hold its own opinion, and only forbidding either 
to call the other heretics. 

And why could not the infallible Council of 
Trent and the Pope himself settle it? Histo- 
rians relate, that each party was ready to resist 
the Council and the Pope too, if he should decide 
against themselves: and so they agreed in this 
much, that they would not have any decision^ 
but would go on -as they did before. If thie 
were so, is it possible to think that they them- 
selves really believed in theinown claim to in- 
fallibility ? 

But some Roman Catholic writers give a 
different reason why the church never settled- 
this question. Bishop Milner says — " The 
church does not decide the controversy concern- 
ing the conception of the Blessed Virgin, antt 
several other disputed points, because she see* 
nothing absolutely clear and certain concerning 1 
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them, either in the written or unwritten word, 
and therefore leases her ehildren to form their 
»wb opinions concerning them." Now, if the 
-church can find no proof, in either Scripture or 
-tradition, that Christ or his Apostles taught this 
doctrine, it might be a very good reason for the 
church warning her children not to believe 
the doctrine at all. But it seems a very bad 
reason for the church to leave her children to 
believe upon their own private judgment, with- 
out any help or guidance from her, things which 
the church herself says she cannot form any 
opinion about, since they cannot be proved either 
from Scripture or tradition. 

What a multitude of errors and superstitions 
must creep into any church which follows such a 
plan as this, in guiding, or rather in not guiding 
her children ? Surely, it would be well to teach 
men to believe what Christ and his Apostles 
taught, and nothing else. 

But what becomes of Bishop Milnei^s reason, 
when the Pope now declares, in his letter, that 
he his willing "to define, as a doctrine of the 
Catholic Church, that the conception of the 
Blessed Virgin Mary was immaculate, and 
wholly free from all stain of original sin ?" Is 
he going to define, as a doctrine of the Catholic 
Church, what that church has never yet been 
able to find in either the written or unwritten 
word ? He says that he would like to do this ; 
but it is not done yet. But he has written to 
every Roman Catholic bishop in the world, asking 
their advice, and also asking whether the 
laity wish h:m to do so. Now, we know 
that at the Synod of Thurles, two years and a 
half ago, all the Irish Roman Catholic bishops 
wrote to him, asking him to do this; and very 
probably they have told him that all the Irish 
laity do wish for it. Now, we believe that this 
is far from being the case. We believe that the 
Roman Catholic laity of Ireland do expect and 
require that their priests, and their bishops, and 
their Pope too, should teach them exactly that 
Gospel which Christ and his Apostles preached ; 
and that they will not submit to the Pope defi- 
ning as an article of the Catholic faith, what the 
church has never yet been able to find in either 
Scripture or tradition. We have been greatly 
struck by an observation made by an intelligent 
Roman Catholic layman, on reading the Pope's 
letter in our first number — "What is the 
Pope about?" he said ; "does he want to brand us 
all as idolaters, as we are so often called?" This 
and many other such things, confirm us in our 
opinion, that the laity are not willing to let this 
question be now settled as the Pope intends ; 
And that we have done right in giving them this 
opportunity of expressing their sentiments, 
before the Pope may do it, under the notiou that 
they all wish for it. 

We cannot conclude without telling them how 
this question has been settled in the Church of 
England and Ireland. There has never been any 
dispute about it there, nor among any Protes- 
tants. Not that that Church does not reverence 
the Blessed Virgin Mary; her own song, in which 
she says, " All generations shall call me blessed," 
is always sung at their evening service. But 
there is no dispute with them about this, because 
they take it to the Bible to be settled ; and they go 
to the song of the Blessed Virgin herself, and they 
hear her saying, " My spirit hath rejoiced in God 
Mr Saviour." Now, it is only sinners who need a 
Saviour ; and, therefore, she knew that she was a 
sinner when she called him her Saviour. She 
knew that she needed him to save her from her 
original sin. 

We submit it to laymen, whether it might not 
be well sometimes to try if they could settle a 
question in this simple way, by the Word of God, 
or those who were inspired by him. instead of 
looking to the decision of an infallible judge, who 
has kept the world waiting for a decision of this 



question for seven hundred and twelve 

YEARS. 

We shall have to return again to some other 
points connected with the Pope's letter. 



THE SEARCH AFTER INFALLIBILITY. 

BT HIS GEACE THE ARCHBISHOP OF DUBLIN. 

(CotlUnued from page 8.) 

PART II. 

It has been shown, that it might be fairly argued 
from the very passage in the Book of Acts before 
quoted, that there is not upon earth an infallible inter- 
preter of the Word of God. and that God never intended 
that there should be ; because there is no mention of 
anything of the kind, nor even any allusion to it, in a 
discourse of the Apostle Paul's, in which he could not 
have failed to mention it, had it existed. But there are 
many other considerations from which the same conclu- 
sion follows : — 

1. For instance; the unfitness of men in general to 
judge rightly of things belonging to religion, is the 
great reason from which is argued the necessity for an 
infallible interpreter. And yet this very argument 
destroys the main conclusion which it jp brought to 
prove. For it allows at the outset, that men are fit to 
decide by their own judgment, that most difficult 
question as to the claim of any particular church, party, 
or person, to be that interpreter, Certain passages 
of Scripture are alleged as proving, that a certain 
church is the infallible guide, appointed by Providence 
to take the place of our private judgment, which, it is 
said, is incapable of deciding rightly as to the meaning 
of Scripture. But how am I to know that this is the 
true sense of those passages ? If we are fit to judge of 
their meaning, then it cannot fairly be denied, that we 
are fit to judge of, and to understand other parts of 
Scripture also; and the alleged necessity for an infalli- 
ble interpreter must be given up. If we are not capable 
of judging of the meaning of any doubtful passages, 
then, though we may allow the necessity for an unerring 
interpreter, we can never be sure that we have found 
one. 

If we go, as men very commonly do, to explain 
exactly, according to the direction of some supposed 
infallible guide, and in full reliance upon him, those 
very passages of the Bible which are brought forward 
to show the necessity for such a guide, it must be 
quite plain that we are taking as proved, the very thing 
that we want to prove — we are taking his words as if 
they were infallible, that is, certainly true, in order 
to enable us to prove that he is infallible. And the 
same may be said with respect to those who, instead of 
any church of the present time, appeal to " the primi- 
tive Church," and the "consent or agreement, in 
opinion, of the fathers" — meaning the common belief 
of all right-minded writers of the first ages after the 
Apostles. 

Whether that primitive church, and those first ages, 
shall extend to three hundred years, or four, five, six, or 
seven hundred years after Christ ; and which of the 
fathers are to be enrolled among the orthodox or right- 
thinking; and what are the doctrines they taught in 
books forty times larger than the Bible, and capable of 
quite as great a variety of meanings — all these are ques- 
tions to be decided, in the first instance, by those who 
are supposed to be unfit to judge, and who, for that very 
reason, are to rely entirely on an infallible guide. This 
is like telling them that, because they cannot steer 
their course without a pilot, they must make a 
dangerous voyage to a distant port in order to find 
one. 

And the case is much the same wkh those who 
promise to others, or lay claim to themselves, such an 
inspiration from Heaven as shall make all exercise of 
reason unnecessary, and hinder the possibility of 
error. The exercise of reason is called for in the 
highest degree, and mistakes the most fatal are to be 
dreaded in deciding on the opposite claims laid before 
us — on the claims of those who, while they teach the 
most contrary doctrines, all profess alike to be under 
the immediate direction of the Holy Sp rit, and all 
fail in giving proof of it, as the Apostles did, by 
working miracles that could be judged of by the eyes 
and ears, in the presence of all whether believers or 
unbelievers. The alleged necessity, therefore, for an 
infallible interpreter, does, of itself, shut out from a 
thoughtful mind the hope of obtaining one. For the 
reason given for that necessity is 3uch a supposed want 
of power in us, for judging rightly, as must equally unfit 
us for judging about the claims of those who offer to 
guide us. 

S >me persons have attempted to lay it down as a 
maxim, that we are bound to receive and believe what- 
ever has been received and ■' believed always by all tru.- 
Christians, in even/ place." This saying is constantly 
brought forward and praised in the present day, in 
such a manner as seems strange and unaccountable. 
That whatever is believed, and always has been, by all 
Christians, everywhere, is a part of the Christian faith, 
is perfectly true ; but it is a truth which cannot possibly 
be called in or used to settle any question in dispute i 



since it is evident, that it relates expressly and exclusively 
to snch points as never have been disputed among 
Christians. 

But it is probable that those who appeal— or, rather, 
who pretend to appeal — to this maxim, do, in reality, 
meau by "all," merely "all the orthodox, " or those 
who think rightly. And who are the orthodox? 
Those, we should be told, whom most persons consider 
such ; and as each will be likely to apply that term to 
those whose doctrines he approves, the result will be, 
that the belief of the greater number is to be the stamp 
or mark of orthodox or right belief; and that this again 
is to represent universal (or cathohc) belief; and, 
finally, that this so-called universal belief is to be the 
test or measure of Gospel Truth. By this rule, who 
were the orthodox, and who the true worshippers in 
Israel, when Elijah alone was left of the Lord's prophets, 

while Baal's prophets were 450 men ? 1 Kings 

xviii. 22. 

2. Again, the necessity, we are told, is for an infal- 
ble interpreter to whom all can easily go. And this 
no church can even pretend to have provided. Sup- 
posing an infallible church to exist in the most con- 
venient position that could be found, still it is not one 
Christian in ten thousand, that could apply directly to 
its supreme governors. Each individual may, indeed, 
use its forms of prayer and of belief, and may think 
them equal in authority to Scripture ; but he can be no 
more fit to interpret the one than the other, or to puo.in 
anything left out; he is still in want of an infallible 
guide to direct him how to agree exactly with his church, 
and to obey it. And this guide must be, to the great 
mass of mankind, the pastor or minister under whom 
each is placed. The pastor's agreement with the church, 
must be taken on his own word. If he be either igno- 
rant, or mistaken, or dishonest; if, in short, every 
individual pastor be not himself infallible, the Christian 
people, whose unfitness to juJ,4e for themselves has 
been all alon^ supposed, may be as much 
misled as in their reading of the Scriptures for 
themselves. 

3. Moreover, the claim to freedom from error and 
from dissension, if put forth bv any church which 
claims also to include wit lin it all Christians, is thereby 
at once destroyed. If, indeed, any one claims infallibility 
on the groun I of personal inspiration in himself, or 
in the leader he follows, he can only be met by 
a-sking him to prove, by the performance of miracles 
before our eyes, that his pretensions to this inspiration 
are better founded than those of others who differ 
from him. But when the two claims to freedom from 
error, and to universality, are both put forward by the 
same church, they mutually destroy each other, by 
its being impossible that these two things can exist 
together in the same church, at the same time. If 
there be any universal church, of which all professing 
Christians are members, even though disobedient mem- 
bers— subjects and children, even though un 1 itit'ul 
and rebellious— then that church is manifestly 
not free from error and dissension ; as is plain from 
the differences and controversies existing among 
Christians, and the refusal of many of them to submit 
to the decrees of that church. If, again, there be any 
Church that is free from error among its members, it 
is, for the same reason, manifestly not universal. We 
may imagine such a thing as a church, to whose domi- 
nion and decisions all Christians ought to submit; but 
unless all do thus submit, it cannot properly be called 
universal. 

Vain are the attempts made to get rid of this objec- 
tion, by urging that all false doctrines are condemned 
by the authorities of the church, and that the guilt of 
schism lies upon all who do not obey them. Freedom 
from error, in any community, consists not in the con- 
demnation of error, but in its not existing among the 
me nbers of that community. Universality consists not 
in a claim to universal dominion over all Christians, but 
in the submission of all Christians. Otherwise there is 
no sect so small and inconsiderable, that might not pre- 
tend, on equally good grounds, to be the universal and 
unerring church. It might plead that its doctrines 
were received by all except heretics, and its supremacy 
acknowledged by all except schismatics; denouncing all 
as heretics and schismatics who did not receive these doc- 
trines, and submit to that dominion. And this is merely 
saying, in other words, that all agree with it 
except those who disagree, and that all submit except 
such as refuse submission. 

The claims, therefore, if so explained, come to nothing. 
if not so explained, but taken in the natural sense of the 
words used, they are proved to be false by undeniable and 
notorious facts. 

From these and similar considerations, a thoughtful 
mind can hardly fail to see, that an infallible guide 
within the reach of all, such as shall take the place of 
' ill exercise of private judgment, and render unneces- 
sary all watchful care and inquiry, and shall hinder all 
possibility of mistake, has not been, in fact, provided. 
And if he still cling to the belief of the necessity for such 
n guide, as absolutely required with a divine revelation, 
his road to infidelity is straight and short. 

Numbers there are, no doubt, who do not follow up 
such principles to what they regularly lead to ; many, 



